THE LIFE OF VASU-BANDHU)

BY

PARAMARTHA (A.D. 499—569)
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Ba-su-ban-du *) (Vasu-bandhu), Master of the Law, was a native
of Fu-lu-sha-fu-la ®) (Puruga-pura), N. India. “Fu-lu-sha” (purusa)

means “‘hero” *), and “Fu-la” (pura) “territory” °).

It is said in the “Genealogy of Bi-shu-nu” (Vigpu) the lord of
heaven 8): “He (Vignu) was a younger brother of Sakra the Lord
(Indra) 7). The latter sent him to be born in Jambu-dvipa ) as a

1) Ohingse Tripifaks, Japanese edition, vol. XXIV, part 9, pp. 116 v°—118 r°. — Cf.
Bunviv Naxdio, Cafalogue, n®, 1468.
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King, in order to subdue ‘Asura®). He was horn in Jambu’-dvipa‘
as a son of the King Ba-su-dai-ba (Vasu-deva)!?), There was an
Asura ecalled In-da-la~-da-ma-na (Indra-damana)!!), “Indra” is a
name of Sakra the Lord, and “damana’” means “subduing”. This
Asura was ever in battle with Sakra the Lord. He had that name
signifying that he was able to subdue Sakra. The treatise Bi-ka-la 12y
(Vyakarana-éastra) explains the meaning of the word ‘“‘Asura” as
“without virfuous pleasure” **) — thus the word *“Asura” in Chinese
must be understood in this sense. All gods ever regard good as
their enjoyment, while Asuras consider evil as their pleas‘_ure, —
hence the name. The word (A-sura) also signifies “non-god” **). The
Asura in quéstioﬁ had a younger sister Ba-la-ha-ba-ti (prabhavati) **).
“Prabha” means “splendour”, “vatr” a “lady”. The lady was pos-
sessed of beauty. The Asura, wishing to kill the god; Visnu, in-
duced his sister to emtice him. Through his power of magic he
brought darknees upon a part of Jambu-dvipa. He hid himself in
the dark, so as not to let anyone see him, and ordered his sister
to be by herself in the light. He further told her: “If a man wish
to take you for wife, you are to say: ‘If you want to take me, .
my elder brother is sure to object. He is possessed of great strength.
If you are able to fight with my brother I will then give my
consent’”. Vignu, the god, afterwards saw that womaﬁ in the light, -

and was exceedingly delighted with her. He asked her who she was.
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T am a young woman belbnging to an Asura” was the answer.
“ The god said, ‘‘Asura women frequently marry gods. I myself have
_ no wife, and you too have no husband. Now I wish to marry you
go that we may see each other; will you consent?” She then
~answered him in the words previously taught by her brother. He
said: “Yon think favourably of me and therefore yon say so. As
:’ you love me I will not leave you alone. Since I have great strength,
o T will fight with your brother”. She.consented at last and they
- became husband and wife. The Asura then went to the light
and asked Vispu, the gdd, why he had unceremoniously taken his
gister as wife”. He replied;: “If 1 am not a hero you may object
when I take your sister to wife. But I am a hero and had no
wife; your sister is a 'youug woman and had no husband. It is but
%J.reasonable’ythat I took her as my wife. Why do you wonder at it?¥
The Asura said: *‘What (iualiﬁcation have you, on account of which
you call yourself a hero? If you are really a hero you will be able
i‘;bo fight with me and win the victory, then I will give you my
gister in marriage”. The god answered: “If you do not believe me
i:fwe will put it to the test (by a duel)”. Then they seized their
~'weapons and began to strike each other. Vispu is an incarnation
of Nﬁrﬁyana, upon whose body no striking or wounding can take
any effect. The god .cut the Asura’s head off, but instantly the
;"Eead came back to his body, and so with his hauas, arms, and
other portions of his frame; they recovered as soon as they were
cut. From morning till evening the god continued striking, yet the
" Asura shewed no sign of death: The strength of the god became
{gradu'ally exhausted, and he seemed more and more fatigued and
“"embarrassed. When night approached the power of the Asura became
all the greater. The Lady of nght (Prabha-vati), being afraid that

. her husband might not be a mateh for the Asura, took a flower
: 19
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of Ut-ba-la (Utpala) %), split it into two pieces, and threw one on
one side, the other on the other. She then walked between the two
pieces and came back again. The god seeing it understood what
she meant. Thereupon he canght hold of the Asura’s body and
tore it into two pieces, which he threw on either side. He walked
between them and back again. Thereapon the Asura expired.
Formerly he had gone to a Rgi and asked a Dblessing, saying,
“Pray let my body recover at once whenever I am cut through or
wounded”’. The Rsi gave him the benefit reguested, and therefore
he did not lose his life afterwards when he was wounded. But the
Rsi himself was desirous that the gods might kill him and so he -
did not give him the benefit of recovery in case of his being split -
asunder. This was the reason why he afterwards lost his life by
his being torn into two pieces. Vignu, the gdd, showed himseif a
hero (puruga) in this region, therefore it is called the “Land of the
Hero” (Purusa-pura) 7).

In the country (just named) there was a court priest !%), a
Brahman of the family of ‘‘Kiau-shi-ka” (Kausika)!?). He had
three sons, all named Ba-su-ban-du (Vasu-bandhu); Vasu means
“God” and Bandhu “Kinsman”. In Tien-chu (India) *°) this custom
obtains in the naming of children. Though they call all by one
and the same name, they, nevertheless, give different epithets in

order to distinguish ome from the other.

16) @ ‘)& % Yu-po-lo, Jap. Ut-ba-la, Utpala, blue lotus,

17) All the ahove is an explanation of the name “Purusa-pure”, and has nothing to
do with the subject-matter of this work. A

18) Eiﬁ lit. “Teacher of the country”, an honorific title in China given to 2
priest of renown. In want of any better word for it I use here “court priest”.

19) ‘I‘% F m Kiao-ssu-chia. Jap. Kiau-shi-kia.
20) K & Tien-chu, originally for Sindhu,
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The third son, Vasu-bandhu, became a priest in the Sat-ba-ta **)
(Sarvastivada) school, and attained the Arhatship. His distinguishing
epithet was Bi-lin-ji-bat-sa ) (Virifici-vatsa); Bi-lin-ji (Virifici)

was the name of his mother and Bat-sa (Vatsa) means “son”

or
“child”. The latter word (Bat-sa) applies equally to man and animal,
for instance a calf is also called “Vatsa”. In this country *?),

however, a calf is called “tu’ 2%),

The eldest son, Vasu-bandhu, was a man who was endowed
with the innate cha.ra,ctei- of a Bodhisattva. He oo became a priest
in the Sat-ba-ta (Sarvasti-vada) school, but afterwards he practised
meditation and became free from desire. Though he invesf.igated
the doctrine of nothinguess, he could not understand it. He was.
about to commit suicide. Bin-du-la (Pindola) %), an Arhat,‘ who
was then in Eastern (Purva) Videha ), having perceived this,
came to him from that region, and expounded the doctrine of
nothingness peculiar to the Hina-yana. He arranged his thought
according as he was taught, and at once comprehended it. Though
he attained the doctrine of nothingness peculiar to the Hina-yana he
nevertheless did not find comfort in it. Thinking that it would not
be right to drop it altogether, he went up to the Tusité. heaven ?7)
by the supernatural power peculiar to the Hina-yana and enquired

of Maitreya, the Bodhi-sattva, who expounded for him the doctrine

21) BE Y2 25 saploto, Tap. Sat-ba-ta,

22) ‘Ek ?ils ﬁ ﬁ %: Pi-lin-tsu-po-sha.

28) “This country” here seems to mean “China”.

20) 18 .

os) 5 DA .
20) WL 3R 5.
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of nothingness belonging to the Maha-yana. When he returned to
Jambu-dvipa he investigated by the methods explained to him, and
soon became enlightened. While he was engaged in investigation
the earth began to quake (of its own accord) in six ways. Since
ke understood the doctrine of nothingness he ecalled himself
“Asanga’’ 2%), which means “without attachment”. He afterwards
often went up to the Tusita heaven in order to ask Maitreya the
doctrine of the Mahg-yaua stitras. The Bodhi-sattva expounded it
extensively for him. Whenever he acquired anything he used to
eome back to Jambu-dvipa to teach it to others. Most of those
hearing him did not believe him. Asanga, Teacher of the Law,
then prayed saying: “I now intend to make all beings fully believe
in the doctrine of the Maha-yana. I only pray thee, Oh Great
Master, to come down to Jambu-dvipa and propound the Maha-
yana in order that all beings may be fully convineed of it”.
Maitreya, thereupon, in accordance with his prayer, came down to
Jambu-dvipa at night, flooding it with great rays of light, had a
large assembly of those connected with (the law) called in a lecture
hall, and began to recite the sitra of the Sapta-dasa-bhuimis *°).
After having recifed a passage he would explain its purport. The
seventeen Bhumis were finished during the nights of four months.
Although all were together in one and the same hall listening to
the discourse, it was, nevertheless, only Asanga, Teacher of the
Law, who had access to the Bodhisattva Maitreya, while the others
could merely hear him from afar. At night, all together heard the
religions discourse by Maitreya, while in the day time Asanga,
Teacher of the Law, commented once again, for the sake of the

others, upon what was taught by the Bodhisattva. In this way all

28) m f@ ﬁ]ﬂ A-sang-kia.
29) + 'b iﬂ! %g see Nanjio’s No. 1L70.
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the people could hear and believe in the doctrine of the Maha-yana.
Maitreya, the Bodhisattva, taught Asanga, Teacher of the Law, to-
study. the “sunlight” samadhi (meditation) *°). As he studied it
according as he was taught he subsequently attained to that abstract:
meditation. After he attained to this abstract meditation, what he
could not understand formerly became all intelligible. Whatever he
heard or saw was never forgotteﬁ, his memory being retentive,
whereas he formerly could not fully understand the sutras of the
Maha—yana such as the Avataihsaka, p1ev10usly taught by the
Buddha. Maitreya explained for him all these in the Tusita heaven,
the Teacher of the Law thus became well versed in them and
remembered them all. He afterwards in Jambu-dvipa composed
several U-pa-dai-sha (Upadesga) *') on the stitras of the Maha-yana,
in which he expounded all the teachings of the Maha-yana taught
by the Buddha.

The second Vasu-bandhu entered the priesthood also in the
Sat-ba-ta (Sarvasti-vada) *2). His learning was wide, his knowledge
many sided; he was well versed in all literature.. His intellectual
genius, brilliaut and fransparent, was absolutely unequalled,A while
his personal discipline, pi]re and high, could ‘by no means be
oxcelled. As his elder and younger brothers had distinguishing
names, this Teacher of the Law (i.e. the second son) was simply

called “Vasu-bandhu”.

30) H 7% @ B, . This is a samadhi called “surya-prabhi-tejas’ (Mahavyut-

patti, § 24.6); otherwise interpreted in Chinese H 7% %‘(, H 7% ﬂ Mr. Wogiwara

kindly furnished me with the note.

31)' L‘% i&:b—% %: . The commentaries so-called. It is. translated % % “dis-

cassion”, “diseourse”, in Chinese.
82) See above, 21.
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In the sixth century **) after the Buddha's Nirvapa there lived
an Arhat cdlled the *‘son of Ka-shen-yen" (Katyayani-putra) MI).‘
He was named after his mother, her name being Ka-shen-yen
(Kﬁtyﬁyani). In early years he_entered the priesthood in the Sat-
ba~ta (Sarvasti-vada) school. He was a native of Tien-chu (India) ).
Afterwards he went to Ki-pin (Kagmira) %), which is situated
north-west of Tien-chu (Iudia:). He with 500 other Arhats and 500‘
~ Bodhi-sattvas collected thé A-bi-dat-ma (Abhidharma) ®7) belonging
to the Sat-ba-ta (Sarvasti-vada) school and arranged them in eigh‘t‘_
Ka-lan-ta (Grantha, book) *%), which aré called here (in China)?
“Bight Kan-tu” %), “Ka-lan-ta” (Grantha) may be interpreted “Joint”,

88) i ﬁ Eﬁ FIZI in Chinese means “In the five hundred _years” i.e. at & txme__
in 500—599 years A.B,, therefore “the sixth century”.

84) ﬂ_}jﬁ.ﬁ_%
35y R Ak, ’

36) E/Eﬁ% “Ki-pin” wus cousidered to be “Kubha” Kabul (Eitel), but this wes
corrected lately and held to be Kapifa. But in reality it stands for KaSmira, at least, in
earlier texts, and this for the following reasons: 1, Chinese authorities always identify
Ki-pin with Kadmira, 2. The Chinese Milinde-panho, said to have been translated A.D.
817—-420, hes Ki-pin for the Pali “Kagmira”, 8. The Chinese Samente-pasadiks of Buddha-
ghqsn, translated A.D. 488, has “Ki-pin” also for Keémirs, where Asoka sends his mission,
Nanjio’s Nos. 1368, 1126. I think these are suffieient to show that “Ki-pin” was intended
for Kasmira, say, before the 5th century. With the introduction of & more accurate trans-
cription by Hiuen-tsang, i. e. Ka-shu-mi-la (m ‘iﬁ W %), “Ki-pin” disappears
altogether. “Ki-pin” here in our passage must mesn KaSmira in any case, for Kanigka's
council is here alluded to. In Song-yun's travels ‘Ki-pin’ is Kafmira, see Chavannes,
Voyage de Song-yun, pp. 89 (4), 57 (8). (But comp. ou the identity of Ki-pin and Kapida,
Journal Asiatique, 1895, II, 871—884; 1896, I, 161; 1897, IL, 520, note 2.)

87) The text & ﬁ lit. “selected and put together”, It may mean “collected” or

“compiled”. "‘ﬁj‘ HH: 5‘% @ A-p'i-te-ma, Jap. A-bi-dat-ma.

88) m % 'wa “Ka-lan-ta” is, according to Parama'rtha, “Granths”, not “Khanda”,
as 'Nanjio supposed. The work being a principal text-book of the Sarvasti-vadins is well
preserved in Chine and Japan. Nanjio’s Nos. 1273, 1275.

39) % )E or 4’@ E It stends for “Grantha” accordmg to Paramartha, or

rather represents a Prakrit form “Gantho”.
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or “‘Section” 4°), “Joint” because the groups of principles are joined
_together in it, that is to say, are so bound together that they
cannot be sundered; ‘“section’, because each group of principles:
has its own definite limits, Again, this compilation is called the
“Discourse on the Production of Knowledge” *!). By means of his
divine wisdom, and the power born of his vows, the Arhat proclaimed
to all, far and near, “If there be any who formerly heard the
Abhidharma propounded by the Buddha, let him communicate what
he knows whether it be much or little”. Thereupon the Devas,
" Nagas, Ya-sha (Yakga) 12) even to the regents of the Akanigtha %)
heaven, ‘who had heard formerly the teaching of the Abhidharma by
the Buddha, and brought their severél contributions, some extensive,
gome short, even to one sentence or one verse (Gatha). Katyayani-
putra, together with the Arhats and Bodhi-sattvas, made a selection
from the principles thus collected. When the principles did not
contradict the Shu-ta-la (Sttra) and the Bi-nﬁ-ya (Vinaya) %),
they assorted and registered them *5), but rejected all those which
conflicted with these authorities *¢). The compositions they selected
were grouped together agcording to their principles; those illustrating
the principle of wisdom (prajfia) were collected in the ‘“Book of
Wisdom" (Prajfia-grantha), those expounding the principle of me-

ditation (dhyana) in the Book of Meditation (Dhyana-grantha), and

40) Bk or ﬁ'ﬁ

41) %ﬁ % aﬁ or %ﬁ 23—:"] %ﬁ i. e, “Jfiana-prasthina (Nanjio’s 1276).

o 7] X .

48) m ﬂ_ E‘ gﬂi H:E % #A-ka-ni-shi-ta”,

w 1B 2 Z&, WL IR ES.

46) *SE\ ﬁ. A text has E—E % “salected and engraved”, which might have

suggested to Hinen-tsang the story of an engraving on copper plates after the Couneil,
46) This sentence is the old doctrine laid down in the Book of the Great Decease;
Digha 2, 124—126.
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so with the remaining groups. The eight books (grantha) amouuted
to 50,000 verses ($lokas) *7).

When they had finished composing the eight books they intended
also to éompose a Bi-ba-sha (Vibhasa) ¢¥), in order to explain the -

meanings.

The Bodhi-sattva, Ma-ming (Asva-ghosa) *®), who was a nativé
of Sha-ki-ta (Saketa) *°) of the country of Sha-yei (Sravasti) ),
was well versed in the eiéht divisions of the Bi-ka-la (Vyakarana) 5%)
treatise, in the four Vedas, and the six treatises on them (Vedangas),
and was conversant with the Tri-pitakas of all the eighteen (Buddhist) -
schools. He was the Laureate of Literature, the Treasury of Learning,
the Home of every Virtue 5%). Katyayani-putra sent an envoy to
Sha-yei (Sravasti) to invite Ma-ming (A$va-ghoga) in order to em-
bellish for him the literary 'coﬁlpositions. When Ma-ming (Asva-
ghosa) came to Ki-pin (Kasmira), Katyayani-putra expounded the
eight ‘books in succession. All the Arhats and the Bodhi-sattvas
then thoroughly examined them. When the meaning of the principles
had been settled, Ma-ming (Asva-ghosa) put them one by one into

literary form. At the end of twelve years the composition of the

47) Here. the text hae 'f‘% ‘Ge’, Gatha; but it stands as usual for «Sloka”. The
collection seems to have been much larger than the original of the Chinese, which is saxd
to have been 15,072 Slokas in Sanskrit. (8ee Nanjio’s 1273).

48) HIHG % % “Vibhasa” “optional principles”, a commentary so-called.

1) tB HE.

50) % Tl] . Salketa was a city adlommg with Ayodhy& (Oude), see Rhys Davids’
Buddhist India p. 39 and the Anthorities cited there,

& -

52) J\ 4 [[]H: 3&_ e =ﬁ' 32 chapters, Ses below 88,
53) This passage is by no meaus essy to translate, the text runs, & T ﬁ% }_L‘

-j[“ /{% F}i‘ Gy, For ';[“ a text has ﬁ"‘: which makes it worse. My rendering is
only tentative. I take : ﬁ “Tripitaka™ with -'-‘ /\ -‘Eﬂz “18 schools”, whieh

had a Tripitaka differing from oue another, (See my IL-tsing’s Record, p. xxim).
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Bi-ba-sha (Vibhaga) was finished. It consisted of 1,000,000 verses
(Slokas). “Bi-ba-sha” (Vibbasa) is to be interpreted into Chinese
“Extensive Analysis’ ®*%). '
When the literary composition was finished Katyayaui-putra set
up a stone inscribed with this proclamation: “Those who hereafter
learn this Law must not go out of the country of Ki-pin (Kasmira).
No sentence of the eight books (Asgta-grantha), no sentence of the
Bi-ba-sha (Vibhaga) must pass out of the land, lest the other schools, or
the Maha-yana (sic) should corrupt the true Law”. The setting up of this
proclamation was reported to the King ®%), who duly approved it.
The country of Ki-pin (Kaémira) had mountains on all sides,
like a fortified town. There was only a single gate through which
one could go in or out. The sages there, through the power born
of their vows, had in subjection all the Ya-sha (Yaksa) *) gods,
and set them to guard the gate. Anyone desirous of learning the
Law could come to Ki-pin (Kasmira) aud was in no way interrupted.
All the sages moreover made the 500 Ya-sha (Yaksa) their ‘Tan-
wet' (patrouns, Dana-pati) 57) through the power born of their vows.
To one who was studyiug the Law there, no article required for

personal use was lacking.

In the country of A-yu-ja (Ayodhya) *%) there was a teacher of

the. Law named ‘‘Ba-sha-su-ba-da-la” ®°), who possessed an unsur-

54). E ﬁ% “Enlarged exposition™. [n Chinese it has 488,449 characters (Nanjio’s
1263).

56) This King will be Kaniska, who is said to be a contemporary of Aéva-ghoga, and
under whom the Buddhist Council, alluded to here, is believed to have taken place.

0 B X -

57) *-E ﬁ Tan-wet i.e. Dana-pati, “benefactor”, “patron”.

58) Cf. above (49).

59) Ch. % %: éﬁ ﬁ %’E “Ba-sha-su-ba-da-la” may be something like vada-
subhadra but I propose “Vasu-bhadra™ the %: “Sha* being superfluous. Comp. Naujio,
p. 375 (36).
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passed intellect and great knowledge. Anything once heard, he
remembered. He intended to learn the meanings of the eight books, -
and the Bi-ba-sha (Vibhasg) in order to promulgate them in the
othér countries. He assumed the appearance of a madman and
went to Ki-pin (Kaémira). He was always in the great assembly -
hearing the Law, but his manuner was strange and incongruous,
and his speech and laughter were ill-assorted. Now he would discuss

in the assembly the ﬁrinciples of the Bi-ba-sha (Vibhaga), then he
would inquire about the story of the La-ma-yen (Ramayana) *°)
The people thought lightly of him aund, though heafing him talk,:“
disregarded him. During the period of twelve years he learned the -
Bi-ba-sha (Vibhasa) several times and became conversant with the

méa.nings of the composition. He committed all to his memory, and;
with the intention of returning to his native land, cameto the gat'e."‘
The Ya-sha (Yakga) on guard proclaimed in a loud voice that the
great master of the A-bi-dat-ma (Abhidharma) was about to go out
of the country. Thereupon they took hold of him and escorted him
back to the great assembly. His colleagues examined him, but his
speech was disconnected and could not be understood by any. All
cousidered him to be a madman and let him alone. Afterwards he
was again passing through the gate. The gods (Yaksas) a second
time stopped him and took him back. At last this was reported to

the King, who himself examined him in the great assembly. The
others re-examined him, but failed to understand him just as before.
For a third time he repeated the same action and was brought back.
But when he did so a fourth time, although the gods (Yaksas)
took him back, nobody would examine him any more, but ordered
the Ya-sha (Yaksa) to send him away ffom the country. When

he reached his native land (Ayodhya) he at once proclaimed, so

o) it B AE 1%
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that all those near and far could hear and know, as follows:
“L have learned the Bi-ba-sha (Vibhasa) of Ki-pin (Kadmira); the
meanings of the composition #l‘e complete in me. Those who are
able to learn may come ai onee and acquire all”. Thereupon the
people’ thronged together from all the four quarters just as clouds
gather,

As he was already advanced in age he was afraid that he could
not finish the transmission of the Law. He ordered his pupils to
acquire it as quickly as possible. It was written out as soon as it
was taughl, and at last it was completed. The teachers in Ki-pin
(Kamira) sighed over the news that the Law was promulgated

among the people of another country.

In the tenth century ®!) after the Buddha's Nirvana there was
a heretic called the “Bin-ja-ka-ba;-sha" (Vindhya-vasa) %), “Bin-ja-ka
(Vindhya) is the name of a mountain and ‘‘Ba-sha” (Vasa) means
“residing”. The heretic was so called because he lived in thai
mountain. There was a King of the Nﬁga;s nawed *‘Bi-li-sha-ka-na"
(Vrga-gana, Varsa-ganya)®®) who was living in a lake at the foot
of that mountain. The King of the Nagas was well versed in the
“Seng-ch'ia-lun ) (Samkhya-gastra). The heretic above mnamed,
knowing that the Naga was well versed (in the doctriﬁe), wished

to study uuder him. The Naga used to disguise himself ard assume

61) jL _g Afﬁ q:l ‘in 900 years’, .e., at a time in 900—999 years A.B,

therefore “the 10th century™.
62) Ch. «“pin-she-ho-po-sha” ﬁ/ﬁ: %‘1 %ﬂ % ZE. mhe “She-ho”, Jap. “ja-ka”,

corresponds to “dhya” of the Sanskrit; Wassiliefs transliteration *Vindhyaka-vasa” is
therefore wrong, as Garbe has already suggested, (See Wassilieff, Buddhismus, p. 280;
Garbe, S. ph., p. 87).

63) ML Y ¥ 4 FR ob. <pitisha-chich-ne”. Cf. Garbe, S. ph, p 87.
64) f@ fz %ﬁ I have used here the Chinese sounds because ‘they have been used

by Wassilieff, Biihler and Garbe. The identification of the “8eng-ch‘ia-lan” with Samkhya-
‘Sgstra was first suggested by RBiihler. (See Garbe, s. ph., p. 87). Compare below 78.
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the form of a Rgi, living in a hut built of leaves. The heretic
visited him there and expressed his desire to learn from him, and
at once received permission to do so.

The new pupil gathered a large basketful of flowers, and,
pulting it on his head, carried it to his teacher. Each time he
wallted round the teacher he threw a flower as an offering; each
time he offered a flower he eomposed a verse in praise of the
Naga King, who, on hearing it, refuted the meaning of the verse,
took the flower offered, and threw it back to the heretic. He, in
turn, re-asserted the meaning of the verse, throwing the flower
again towards his teacher. This went on until the whole basket of
flowers was emptied and thus, refuting and re-asserting, all his
verses were successfully set forth.

The Naga King much admired his intelligence, and expounded
for him the “Seng-ch'ia-lun” (Sarmkhya-$astra) ®%). Then le said to
his pupil: “When you have finished learning the astra, take care
not to alter it”. He said this because he feared that his pupil
might supersede him. But when the latter was revising what he
learned from his teacher he found that it was wrongl_y arranged,
or that the wording was clumsy. As to the meaning it required to
be changed altogether. The lecture of the Naga King and the
revision of his pupil were concluded at one and the same time,

He presented the result of his work to the Naga King. The
latter, on seeing the revised text became enraged and said:
“I commanded you not to change my $astra; how dare you do so?
I forbid the promulgation of your treatise”. The heretic replied:
“Oh Master! you ordered me not to change it when I had finished
learning; but you did not prohibit me from changing it while the

lecbure was still going on. I never violate the command of my master.

656) See the last.
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‘Why then do you reproach me so? Pray have mercy on me,
Oh Master! While my life survives I pledge myself that this éastra
‘shall ndt be destroyed”. The master then pardoned him. The pupil
having obtained the §astra became very proud and thought that the
doctrine set forth by himself was the greatest, and that nothing
could be superior to it. There was; however, the Law of Sakya-
‘.;‘muni which at that time wag greatly flourishing in the world, and
all people regarded it as the great Law. He resolved therefore to
refute it. ‘

Accordingly he went to the country of A-yu-ja (Ayodhyd) and
beat the drum of dispute "é) with his head and said: “I will dispute
_(with any Buddhist Sramapa). If I am defeated my opponent shall
éut my head off; but if, on the contrary, he is beaten, he shall give
me his head”. The King, Pi-ka-la-ma-a-chi-ta (Vikramaditya) %),
which, being interpreted, means the “Right-effort-sun”, being in-
formed of the matter summoned the heretic and asked him about
it, whereupon the, latter answered: “Thou art, O King, the Lord of
the Land, in whose mind there should Be no partial love to either
Sramanas or Brahmanas. If there be any doctrines prevailing (in
thy country) thou -shouldst put them to .the test (and see whether)
they are right or‘wr(‘mg. Now I intend (to dispute) with a disciple
of Sakya-muni to determine which party is the winner or the loser.
Each should vow to stake his own head’. The King thereupon gave
him permission and .despatched men to ask all the Buddhist teachers
of the country in the following words: “Is there anyone who is
able to oppose this heretic? Whosoever thinks himself c.ompetent
should dispute with him”. .

66) % %ﬁ % ﬁﬁ «It was customary for a king in India” a commentator says,
“to keep a drum at the Royal Gate. When a man wants to appeal to the Court or to

challenge a dispute, he has to beat it”.

B REAYZ BREY H . fTwd
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At that time the great Teachers of the Law, Ma-nu-la-ta
(Manoratha) ¢%), Ba-su-ban-du (Vasu-bandhu) %), and others were
all absent travelling in other countries. Ma-nu-la-ta (Manoratha)
means “Mind-desire’” 7%).

There was at home only But-da-mi-ta-la (Buddha-mitra) 7!) the
teacher of Vasu-bandhu. But-da-mi-ta-la (Buddha-mitra) means the
“Friend of the Enlightened”. This Teacher of the Law was formerly
very learned, but he was now advanced in years and therefore weak
in mind and feeble in his speech. He said: “Now the great champions
of the Law are all abroad. The heretic is strong and obstinate and
must pot be let alone any longer. I will now see to it myself™.
He informed the King, who appointed a day on which he sum-
moned a great assembly to the hall of discussion, where the heretic
and the Buddhist teacher were to meet and dispute.

The heretic said: *“Will you first set forth your opinion? Or
will you refute the opinion first set forth by me?”’ The priest
replied: “I am like a great ocean which swallows up all that comes,
You are like a lump of earth which will be submerged if it comes
to the ocean. You may do as you like”. His opponent said: “Then
you had better set forth your own opinion (first). I will refute it”.

The Buddhist teacher, thereupon, set forth his doctrine of im-
permanence (Anitya) and said: “All composite things are in process
of destruction every ksana (moment)7?), why? because they dis-
appear in the end”. He further supported this by various arguments.

The heretic opponent could repeat all these arguments of the

o) JBE 4 T -

o BEHBE.

70) XD JH.

nwHhBEZE FREHR.
12) %IJ ﬁ" “sat-na”.
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Buddhist priest after once hearing them and began to ecriticise
them one by one by processes of reasoning. On being requested to
commit to memory and repeat these refutations the priest failed to
do so. He could not even re-construct his own arguments, though
requested to do so.

Thus the Buddhist priest was completely defeated. The heretic
said: *“You are a Brihman by caste and I also am a Brahman.
We are not allowed to kill. I will beat you on the back instead,
in order to show that I am the victor”. He did so. The King gave
him three lacs (laksa) 7®) of gold as a prize. On receiving the gold
he distributed it among the people at large and returned to the
Bin-ja-ka (Vindhya) 7*) mountain where he entered a rocky cave.

Through his power of magic he invoked a female yasha (yaksa)
named “Chu-lin” (Thick-forest) ), and prayed for her favour in the
following words: *‘Let me change my body after death and become
a stone so as never to be destroyed”. The female deity (yaksi)
granted the request. Thereupon he closed the cave with stones and
died within; his body becoming a stone. His request to become a
stone originated from the vow formerly uttered when he was asking
mercy of his teacher, the Naga King, — the vow that so long as
his body survived, the “seng-dh'ia-lun” (samkhya-g$astra) 7¢) compiled
by himself should not be destroyed.

Thus it is that this dastra exists even now.

1) Y Ph laksha”, lac.

74) See above 62. Here it is clear that Bin-ja-ka can only be “Vindhya”, “ka”
representing the “hya” of the original.

76) ﬁj ﬂ‘ Ch, “Chou-lin”. It is by no means certain whether this is a transliteration
or a translation. If the lutter be the case it wonld be something like “Abhaya-giri”, which is
%‘ 1;1‘ “mi-lin” (Thick-forest) in Chinese.

76) See above 64 and below 78.
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Ba-su-ban-du (Vasu-bandhu) came home afterwards, and on
hearing of the incident was vexed and angry.

However, he could not find the enemy, and sent a man to the
Bin-ja-ka (Vindhya) mountain in search of the heretic; for he
wished to subdue the arrogance of his opponent, and thus wipe
off the shame that was on the disgraced teacher (Buddha-mitra).
But the heretic had already become a stone. Ba-su-ban-da (Vasu-
bandhu) was all the more enraged and depressed. Thereupon he
composed a $astra entitled the “Truth-Seventy” 77), in which he
refuted the “‘Seng-ch'ia-lun” (Samkhya-§astra) 7¥) composed by that
heretic, whose doctrine fell to pieces like the broken tiles, from the
beginning to the end, leaving no sentence which could hold together.
All the heretics grieved as though it were their own life that was
thus destroyed, for although he (Vasu-bandhu) did not encounter
his opponent, the latter’s sit-tan (doctrine, siddhanta)’®) was so
discredited in all its branches that there was pothing left for them
to fall back upon. Thus he took full vengeance (on his enemy) and
wiped off the disgrace put (upon his teacher).

Everyone was gratified on hearing the news. The King (Vikra-
maditya) gave him three lacs (laksa) ®°) of gold as a prize. This
amount he divided into three portions with whichk he built three
monasteries in the country of A-yu-ja (Ayodhya):

1. A wonastery for pi-ku-ni (Bhikgunpi) ).

kY)) ’h —'—‘ E E E"ﬁ It is otherwise cnlledﬂ% % /b —'—‘ %ﬁ'org —
% é’fﬁ i—?‘ﬁ, which point to Sanskrit “paramartha-saptati”, This does not exist in China,

78) This samkhya-§astra seems to have had 7Y verses or topics, and Vasu-bandhu,
refuting it, seems also te have composed 70 verses or topics. This saiikhya-work is in all
probability the simkhya-karika of I&vara-krspa, which is otherwise called “Samkhya-saptati”.
The Chinese translation too is called the “Gold-seventy™ (Suvarpa-saplati or Hirapya-saptati).

79) ﬁ ' Ch. “si-t"an”; siddh@nta, “settled doctrine®.

80) 3 lacs; see above 73,

81) ‘Ek _E E‘ “nuns”.
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2. A monastery for the Sat-ba-ta (Sarvasti-vada) school.

8. A mouastery for the Maha-yana school.

The Teacher of the Law (Vasu-bandhu) afterwards successfully
re-established the true Law (of the Buddha). He studied, first, the
principles of the Bi-ba-sha (Vibhaga) *2). When he was well versed
in them, he lectured thereupon before the general public. At the
close of each day's lecture, he composed a verse in which he
summed up his exposition for the day.

Each verse was engraved on a copper plate. This he hung on
the head of an intoxicated elephant, and, beating a drum, made
the following public declaration: “Is there anyone who can refute
the prineiples set forth in this verse? Let him who is competent
to do so come forth”.

Thus he gradually composed more than 600 verses in which all
the doctrines of the Bi-ba-sha (vibhasa) were contained. In the
case of each verse he repeated the same process. After all there
was no one who could refute them. This is the verse portion of the
(Abhidharma) Koga 8%).

When these verses were completed, he sent them together with
50 pounds of gold to Ki-pin (Kaémira) to the Bi-ba-sha (Vibhaga)
masters, who, on seeing them, were all exceedingly pleased, thinking
that the true Law held by themselves would now be widely promulgated.
The words of the verses, however, were so abstruse in meaning that
they could not understand them all. They therefore added 50 pounds
of gold to the sum received from Vasu-bandhu, thus raising the
amount to 100 pounds altogether, and sent it back to him, requesting

him to write a prose ®') explanation of the verses. Thereupon he com-

82) See above 48,

83) ’fﬁ é’ %ﬁ Jap. “Ku-sha” (Kofa). See below note 116.
84) E ﬁ “longer lines” always means “prose”.
20
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posed the prose portion of the Abhidharma-koga, which is a commentary
upon them. He thus established the tenets of the Sat-ba-ta (Sarvasti-
vada) school; but whenever he found a doctrine pushed to an
extreme in that school, he refuted it by the principles of the
Sautrantika school. This work was called the A-bi-dat-ma-ku-sha
(Abhidharma-koga %5). When he had completed the work he forwarded
it to the Bi-ba-sha (Vibhaga) teachers of Ki-pin (Ka$mira), who, on

secing their own opinions therein refuted, were grieved.

The Crown Prince, the son of the King, Vikramaditya, was
named ‘“Ba-la-chi-ti-ya” (Baladitya)®®); Bala means ‘“new” and
Aditya the “‘sun”.

In former days the King (Vikramdditya) sent the Crown Prince
to Vasu-bandhu to receive his instrnetion. The Queen too went
forth from her family and became his pupil.

When the Crown Prince succeeded to the throme, he and the
Queen-mother invited their teacher to settle in Ayodhya and accept

the Royal support. He accepted the invitation.

- The brother-in-law of the King, (Baladitya), a Brahman named
“Ba-shu-la-ta” (Vasu-iﬁta) 7), was versed in the “Bi-ka-la” treatise
(Vyakarana) %).

When Vasn-bandhu composed the Koga ), this heretic criticised
by the prineiples of the “Bi-ka-la’ treatise (Vyakarana) the constrnction
of the words and sentences of that work.

By pointing out the contradictions between Vasu-bandhu’s work

=) o) MY 52 B2 R & B
s PEAR B R B £~ H E.
87) % ’{é ﬂ :% ch. “p‘o-shu-lo-to”.

88) Vyskaraya is “Grammar” in 8 divisions, 32 chapters, see above 52 and below.
89) The Abhidharma-koSa.
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and the “Bi-ka-la” (Vyakarapa) treatise, the heretic meant to force
the author into a controversy in defence of his work, failing which,
his work would be destroyed.

The Teacher of the Law (Vasu-bandhu) said: “If I do not
understand the Bi-ka-la (Vyakarana) treatise, how can I understand
the excellent truth (of Buddhism) which is extremely profound? *°)

Thereupon he wrote a treatise and refited the 32 chapters of
the Bi-ka-la (Vyakarapa) treatise. The head and the tail of this
work were broken asunder. Thus the Bi-ka-la (Vyakarana) treafise
was lost, while this work ?') is still extant.

The King (Baladitya) gave him a lac (lakga) of gold and the
Queen-mother two lacs (laksa). He divided the sum he received
into three portions and built three temples, one each in the land
of the Hero (Purusa-pura, Peshwar), in Ki-pin (Ka$mira) and in
A-yu-ja (Ayodhya, Oude).

The heretic was angry and ashamed, and, resolving to vanquish
the Buddhist teacher, sent a messenger fo Tien-chu (Central India)
to invite the Buddhist priest, “Sang-ka-ba-da-la” (Sangha-bhadra) **)
to come to Ayodhya in order to compile a treatise and refute the
Kofa. This teacher of the Law came and compiled two Sastras.
One, entitled the “Samaya of Light” °?), contained 10,000 verses,
which merely explain the doctrines of the ‘‘Bi-ba-gsha” (Vibhaga).
“Samaya” means “Groups of meanings” ®*). The other bore the name

“Conformity to the Truth” "), and contained 120,000 verses. It refutes

90) % ﬁE ﬁ@ E ‘a‘é ﬁ’j %EE A various reading is“% ﬁE ﬁg ;H\: "ﬁé

as the small Japanese edition hes it. I follow the former reading.
91) i.e, the Abhidharma-koda.

o2) {6 4 3K BB L. Seo Nanjio, p. 378 (48).
o) 3t = B2 Hf 5 - X
94) Something %&a Eongrdance”; Ch. % iﬁ .

95) % E %@. Skt. ‘Satyannsara’ or ‘NyBydnusara, see Nanjio, no. 1265 and his
remarks there.
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the Kosa in favour' of the Vibhaga. When these treatise wers
completed, he invited Vasu-bandhu to meet him in person and have
a decisive debate. S

The 1atter, knowing that, in spite of his attempted refutation,
his opponent had not been able after all to overthrow the doctrine -
of the Kosa, was mot inclined to debate with him in person.
He said: “I am now already old. You may do as you please.
I formerly composed the $astra to refute the doctrines of the -
Vibhaga. There is no need to enter further upon a decisive debate
with you. You have now composed two §astras. What is the use
of challenging me? Any person endowed with knowledge will him-
self judge which party is in the right and which is in the wrong?
The Teacher of the Law (Vasu-bandhu) was versed in all the pringiples'
of the eighteen schools (of Buddhism) and thoroughly understood the
Hina-yana. It was the Hina-yana which he held ﬁrmly t.(‘) be right.
He did not believe in the Maha-yana thinking that the ““Ma-ka-yen”
(Maha-yana) was not the Buddha’s own teaching %%).

A-saﬁg-ka (Asanga) °7), teacher of the de, saw that his younger
brother was endowed with an intelligence surpassing that of others,
his knowledge being deep and wide, and himself well versed in
esoteric and exoteric vdoetrines. He was afraid that thé_a_ latter might
compose a §dstra and crush the Maha-yana. He was living then in
the land of the Hero (Puruga-pura) and sent a messenger to Vasu-
bandhu in Ayodhya with the following message: “I am seriously
il at. present. You had better attend me quickly”. Vasu-bandhu
followed the messenger to his mnative land, saw his brother and in-

quired what was the cause of his illness. He answered: “I have

o0 B 3 A7 9k B T a1
on) J6f 16 -
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fnow a serious disease of the heart, which arose on account of you'.
Vasu-bandhu again asked: “Why do you say on occount of me?”
He answered: ‘“You do not believe in the Maha-yana and are
always attacking and discrediting it. For this wickedness you will
be sure to sink for ever in a miserable life. I am now grieved and
troubled for your sake to such an extent that my life will not long
gurvive. On hearing this Vasu-bandhu was surprised and alarmed
and asked his brother to expound the Maha-yana for him. He then
gave him a concise explanation of ‘the esséntial principles of‘the
Maha-yana, Thereupon the Teacher of the Law (Vasu-bandhu),.who
was possessed of clear intelligence and especially of deep-insight,
became at once convinced that-the truth of the Maha-yana excelled
even that of the Hina-yana.

{  He then fully investigated, under his brother, the principles of
the Maha-yana. Soon after he became as thoroughly acquainted
with the whole as his brother was. When its meaning was already
clear to him he would meditate on it. From the beginning to the
end everything was perfectly in accordance with the truth, there
being nothing contradictory to it. For the first time he realized
that the Hina-yana was wrong and the Maha-yana right. If there
were no Maha-yana, then (he thought) there would be no path
(marga) and no fruition (phala) of the Tri-yana °%). Since he
formerly did harm by speaking ill of the Maha-yana, in which he
then had no faith, he was now afraid that he might fall into a miserable
life on account of that wickedness. He deeply feprbached himself and
earnestly repented of his previous fault. He approached his brother and
confessed his error, saying: “I now desire to make a confession. I do

not know by what means I can be pardoned for my former slander” 7).

98) E ﬁiﬁ‘ Bodhi-sattva-y&na, pratyeka-buddha-yina and §ravaka-yana.
99) The text has ﬁ_I:L but it may be & misprint of -‘—ﬁ-,ﬁ “siander” or some character
= (=]

of similar form,
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He said (further): “I formerly did harm speaking ill (of the truth)
by means of my tongue. I will now cut out my tongue in order
to atone for my crime’”. His brother answered: “Even if you cut
out your tongue a thousand times, you can not wipe out your erime.
If you really want to wipe out your crime, you must find some other
means”. Thereupon he asked his brother to explain the means of
wiping out the offence. The latter said: “Your tongue was able to
speak very skilfully and effectively against the Maha-yana, and thus
discredit it. If you want to wipe out your offence, you must now
propound the Maha-yana equally skilfully and effectively”.

After the death of Asanga, Vasu-bandhu begsn to write the
Msaha-yana treatises and comment on several Maha-yana satras.
All the treatises on the Mah@-yana stitras, such as the Avatarh-
saka 1), the Ne-pan (Nirvapa)!°!), the Saddharma-pundarika %),
the Pan-nya (Prajfia-paramita)'°?), the Yui-ma (Vimala-kirti) 1%%),
the Sri-mala 1%%), are the works of our Teacher of the Law. He also
wrote the Vijfiana-matra-siddhi %) and compiled the commentaries on
the Mahayana-sarhparigraha 1°7), the “Nature of the Ratna-traya" %),

the “Door of the Nectar'' ') and other Maha-yana treatises.

100) ﬁ ﬁ @ The Ganda.vynha forms & part of the Avatamsaka, no. 87.
101) 4 B K. Wanji's 1206, 1207, 1200,

109) gk ## £ . Naxjio’s 1282, 1288,

103) ft S &}g . Nenjio’s 1168, 1281,

104) 4 JEE K . Vimalakurtinirdeda; nos. 144—7, 149, 181

105) i B & . Srrmalssimhe-nada; nos. 28 (48), 59.

106) P 2 3. Nanjio's 1288, 1230, 1240, 1215,

107) $B& K & Efif - Tois work is by Assigs, ses Nanjio's 1183, 1184, 1247,
108) = E§ 4 3y - This is probably Nasjio’s 1219.

109) ‘H“ ﬁ FEI %. The “Door of the Nectar” is, no doubt, the Amria-dvara
(i.e. Gate of Immortality) and may mean Vasn-bandhu’s Dharma-cakra-pravartana-Sutropadesa
(Nanjio’s 1205 : translated A.D. B+41), as in the said entra Buddha declares himself to open
the gate of immortality.
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The sense conveyed in his compositions is fine and excellent;
there is no one who, on hearing or seeing it, does not believe and
pursue it. Therefore all those who study the Maha-yana and Hina-
yina in India and in all the frontier countries use the works of
Vasu-bandhu as their text-books.

There are no teachers of any other schools (of Buddhism) or
of the heretical sects who, on hearing his name, will not become
quite nervous and timid.

He died in A-yu-ja (Ayodhya) at the age of eighty.

Though he lived an earthly life, his real nature is indeed difficult

to be understood.

NOTE ''%): “From the beginning as far as here the narrative refers
to Vasu-bandhu and his brothers. Hereafter it records the travel
of the Acarya of the Tri-pitaka (i.e. Paramartha himself) from
the capital of Tai-chou !'') to the east, and thence to Kwang-
Chou (Canton) **?), where he re-translated the Maha-yana works,
and it records also the incidents after his death, in order to

hand them down to subsequent ages”.

Here ends the Life of Vasu-bandhu.

110) We do not know who wrote this note. It is certain, however, that it is by one
who struck out the portion relating to the author, Paramarths, and made the life purely
of Vasu-bandhu, We can, see from this note that the original form of the work was different
from what we have now, being a sort of memorandum giving biographical notes of Vasu-
bandhu and Param&rtha, and incidents conneected with these two teachers of the vidya-matra
(vijiana-vadins), This makes it at the same time very likely that Paramirtha is not the
translator of an already existing biography of Vasu-bandhu, but a narrator of what he
himself remembered or heard of Vasu-bandhu and his time.

11) # M. This is in Chel-kiong, Lat. 28° 54/, Long. 121° 06",

ne) & M.

N.B. My article on the “Life” will appear in the Journal R. A. 8., October, 1904.
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Abstracts of the life of Vasu-bandhu.

Paramartha’s “Life of Vasu-bandhu” furnishes us with the
following facts:
Born at Puruga-pura (Peshwar) of the Brahman family of Kauéika,
Vasu-bandhu is the second of the three brothers.
A. Vasu-bandhu Asanga (Asanga, the eldest).
B. Vasu-bandhu Virifici-vatsa (the youngest).
0. Vasu-bandhu (the second).

A. Asanga, first an adherent of the Sarvasti-vada school and of

the Hina-yana, afterwards a promoter of thé Maha-yana and.
author of the Upadesas on the Maha-yana stubras.
The works attributed to Asanga:
1. The Saptadaga-bhumi sutra '3).
2. The Maha-yana-stutra upadesa '!%).
8. The Maha-yana-sathparigraha-§astra !!%),
He converts Vasu-bandhu to the Maha-yana and dies before:
Vasu-bandhu’s compilation of the Maha-yana works.
B. Virifici-vatsa, an adherent of the Sarvasti-vada school, an Arhat.
0. Vasu-bandhu, the second and the greatest of the three brothets,
no other distinguishing name: first an adherent of the Sarvﬁsﬁi—vﬁda;
school, but is a free-thinker and never confines himself to the‘f‘
teaching of his own sehool. His work ‘Abhidharma-koga’ %)
representing his opinion, which presupposes the philosophy of the
Vibhasa *7) compiled by Katyayani-putra, and put into literary

form by Asva-ghosa. These, in their turn, propound the principles

113) This is attributed to Maitreya but really a work of Asariga. Comp. Nanjio’s 1170.

114) No work- called “UpadeSa” is preserved, but several books called &astra, karil®
or tika are foand in the Chinese Collections. Ses Nanjio’s Catalogue p. 371, 5.

116) Nanjio’s nos. 1188, 1184, 1247; compare no. 1171 '(2).

116) Nanjio’s nos. 1267, 1289, 1270.

117) Nanjio’s nos. 1263, 1264, 1279.
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set forth in the work Jfiana-prasthana, otherwise called the Agta-
Grantha %), also composed by Katyayani-putra in the 6th century
after the Buddha's death. As the tendency of his time requires,
he writes the ‘‘Saptati of Truth” against the Samkhya-sastra
(probably Samkhya-saptati, i.e. Karika) of Vindhya-vasa, a pupil
of Vrsa-gana (compare Varsa-ganya) in the 10th century after the
Buddha's death.

King Vikramaditya of Ayodhya, first the patron of the Samkhya
school, but afterwards that of Buddhism, its influence being recovered
by Vasu-bandha,

Baladitya, the Crown Prince and the Queen-mother, both pupils
of Vasu-bandhu, invite the latter to Ayodhya after the death of
Vikramaditya. Vasu-bandhu disputes with Vasu-rata, a Grammarian,
and Sangha-bhadra, an authodox Vaibhasika.

So far Vasu-bandhu is represented as a Hinayanist

The Sarvisti-vada school. The Samkhya school.
1. Katyayani-putra &e. 1. Vrsa-gana.
The Jnana-prasthana-§astra or  The original Samkhya-§astra.
The Asta-Grantha.
2. Katyayani-putra, A§va-ghosa&c. 2. Vindhya-vasa.
The Abhidharma-maha-vibhaga. The revised Sarmkhya-§astra or
The Sarmkhya-saptati.
3. Vasu-bandhu. 8. Vasu-bandhu. (In opposition)
The Abhidharma-ko$a. The Paramartha-saptati.

Vikramaditya of Ayodhya

Patron or Contemporary

Buddha-mitra Vrsa-gana

Vasu-bandhu Vindhya-vasa

118) Nanjio’s nos. 1278, 1275.
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Baladitya (son of Vikramaditya)

Patron or Contemporary

Sangha-bhadra Vasu-bandhu Vasu-rata
The two works against The work against The work against
the Kosa. the Vyakarana. the Kosa.

Asanga invites Vasu-bandhu to Peshwar and converts him to
the Maha-yana. After the death of Asanga, the latter begins to
write the works relating to the Maha-yana, and the commentaries
on several Maha-yana siitras.

A. The Maha-yana sitras commented on by Vasu-bandhu
The Avatarhsaka.

. The Nirvana 19),

The Saddharma-pupdarika '29).
The Prajiia-paramita 1Y),

. The Vimala-kirti.

6. The Sri-mala-sithhanada.

g~ oo

B. The Maha-yana $astras compiled by Vasu-bandhu
1. The Vijjiana-matra-siddhi 12?).
2. The Maha-yana-sarmparigraha-vyakhya 122),
3. The Nature of the Ratna-Traya.
4. The Gate to the Nectar 12%),

Here he is represented as a Mahayanist, his conversion to the
school being told at length. Buddhist students of all India and of
Frontier countries use Vasu-bandhu’s works as their text-books. All

the heretics in fear of him. He dies at Ayodhya aged 80.

119) Nanjio’s nos. 1206, 1207, 1209.

120) Nanjio’s nos. 1232, 1233.

121) Nanjio’s nos. 1231, 1168.

122) Nanjio’s nos. 12156, 1238, 1239, 1240,
123) Nanjio’s nos. 1171 (2, 3, 4).

124) Nanjio’s no. 1205 ().
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